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Pacnucanmne borocay:kennii / Timetable of Services

Saturday 2 June
5.30 pm: Vigil / Bcenomnoe 6aenue

Sunday 3 June: All Saints / Bcex ¢BATBIX
10.00 am: Hours and Liturgy / Yacer u boxxectBenHast Jlutyprus

Monday 4 June: Beginning of the Apostles’ Fast / Hauaso IlerpoBa nocra

Saturday 9 June
5.30: Vigil / Bcenomtnoe 6ienne

Sunday 10 June: All the Saints who have Shone forth in Rus / Bcex ¢BATBIX, B 3emJie
Pycckoil npocusaBIInX
10.00 am: Hours and Divine Liturgy / Yacsl u boxxectBennas Jlutyprus

Saturday 16 June
5.30: Vigil / Bcenomnoe 6aeHme

Sunday 17 June: All the Saints who have Shone forth in these Isles / CoGop Bcex
CBATHIX, HA BpuTanckux ocrpoBax u B Mpaananu nmpocusaBIInX
10.00 am: Hours and Divine Liturgy / Yacsl u boxxectBennas Jlutyprus

Saturday 23 June
5.30: Vigil / Bcenomnoe 6ienne

Sunday 24 June:
10.00 am: Hours and Divine Liturgy / Yacsl u boxxectBennas Jlutyprus

Friday 29 June
5.30 pm: Vigil for St John of Shanghai, the Wonderworker / BcenomniHoe 01eHue npa3aHuka
cBT. Moanna Illanxaiickoro, 4y0TBOpLA

Saturday 30 June: Patronal Feast / IIpecToabnblii npa3aauk: St John of Shanghai /
Jenb mamsitu CBT1. Moanna Illanxaiickoro

10.00 am: Hours, Liturgy and Procession (Blessing of Water at 8.30 am). Meal in Halls /
Yacel, boxxecTBeHHast TUTYprHsi U KpecTHBIA X011 (B 8.30 — Mayioe ocsmieHue Boabl). O01mas
Tpamnesa.

3.00 pm: Vigil / Bcenomnoe 6ieHme

Baptisms in May

5 May: Dalia Cavalschi

5 May: Antonia Straveston
5 May: Zoya Sigonin

8 May: Solomon Gurbuz
19 May: Sebasitian Palade
26 May: Sofia Pappel




Wedding in May
20 May: Sergiy and Xenia Duchuk

EBAHTEJIME O COIIECTBUU JYXA CBATATO

Jleub CesaTor Tpourbl. IlarugecaTauna

Ceatutesnb Hukonavi (BeavumupoBud)

flesgH., 3 3a4., 2:1-11. NH., 27 3a4., 7:37-52; 8:12.

KOI‘Ila IIOCCAHO CEMs, NJOJDKHA COMTH Ha HEro CUjla TeIia U CB€Ta, ;[a61>1 OHO BO3pOCIJIO.

Koroa noca)keHo ApeBo, [HOJ/DKHA MpuUTU cuna BeTpa, Aabbl ero
YKPEenuTb.

Korgoa pomoBfnafblka BbICTPOUT OO0M, OH r|p|/|6eraeT K cnine MOJINTBGI,
nabbl ero ocBATUTD.

focnogb Haw Wuncyc XpuCTOC Mocedanl Ha HMBE 3TOro Mupa camoe
oTbopHoe cemsa. [lomkHa bbina contm cuna Oyxa CeBaTaro, ga corpeet u
[a OCBETUT ceMsa cme, 4Tobbl OHO POCI0 yCNeLHO.

Bor CblH nocagun Ha AWKOM MoJse CMEPTU APEBO >XU3HWU. [oskeH Obin
HaneTeTb MOryyYui Buxpb bora [lyxa CBaTaro, Aa yKpPenuT APEeBO XXU3HW.

MNpeBe4vHas MNMpemynpocTb boxxna coszgana Cebe aombl U3 n3bpaHHbIX OyLU
yenose4vyecknx. M [lyx cunnbl n cBATOCTN Bboxxuen pgosmkeH 6bia COMTU Ha
OOMbl CUN N OCBATUTb UX.

boxxecTBeHHbIN XXeHnx nibpan Cebe HesecTy, LlepkoBb YNCTbIX AyLl, U
HAyx Be4YHOM pagoCcTn AoJKeH bbin conTun, aa obpyyumnTt Hebo C 3emneto u
na obnevet HeBecTy B ogexay 6pavHyio.

Bce cBepwwmnocb TakK, Kak u Oblno npegpedyeHo. Oyx CeATbIA 6Obin
obeToBaH, n Ayx CBATbIN cowen. KTo Mor obewaTb COECTBUE Ha 3EMJIIO
HNyxa BcecunbHoro, kpome Toro, KTo 3Han, 4to yx Cen nocnywaet Ero un
conpget? A No OTHOLWEHUI K KoMy Mor [lyx BcecusbHbIM ABUTb CTOJIb
bbicTpoe CBOe nocayllaHne, ecsin He No OoTHoweHuto K Tomy, K Komy OH
nMeeT CoBepLUEHHY N0O0BL?


http://days.pravoslavie.ru/bible/z_in_7_37_52_8_12_12.htm#z
http://days.pravoslavie.ru/bible/z_deqn_2_1_11.htm#z
http://www.pravoslavie.ru/82981.html

O, Kak coBepweHHasa nwboBb Bcerga roTtoBa K COBEPLUEHHOMY
nocnywaHuto! [a Bepb coBepweHHas woboBb He MoxeT ObiTb
COBEPLUEHHO BbIpa)K€Ha WHa4ye, KakK B COBEPLUEHHOM MOCAyLIaHUWN.
JTlo60Bb MOCTOAHHO 64UT B KeNaHUM N TOTOBHOCTM MOCAYLIATbLCA CBOEro
BO3/1t061€HHOro0. A 13 COBEPLUEHHOr0 MNOCayLaHNA NPOUCTEKAET, CJIOBHO
NOTOK MeJa W MJieKa, COBeplleHHas padoCTb, KOA W COCTaBnseT
npuUTAraTesbHyo cuny nobsu.

OTen, wvMeeT coBepuweHHyw nwboeb K CbiHy U Oyxy. CblH unmeeT
coBeplleHHyto nwboBb Ko OTuy mn Ayxy. M [yx MMeeT COBEPLUEHHYIO
noboBb Ko OTUY 1 CbiHy. 1o 3Ton coBepLleHHon Ntbem OTel eCTb CaMblIl
PEBHOCTHbLIN NoCNyWHUK CbiHa U lyxa, n CblH eCTb CaMbli PEBHOCTHbIN
nocnywHmnk OTua un lyxa, n yx eCTb CaMbli PEBHOCTHbIA MOCAYLUHUK
OT1ua n CbiHa. CoBeplueHHas ntobosb aenaet OTUa COBEPLUEHHbIM CJYro0
CbiHa n yxa; n CblHa - coBeplleHHbIM cnyroto OTua n Oyxa; u Ayxa -
coBepweHHbiM cnyroto OTua wu CblHa. Kak HuKakas nwoboBb B
COTBOPEHHOM MUpEe He MOXXeT CPaBHUTbLCA CO B3aMMHOK J1l0OOBbLIO
BoxxecTBeHHbIX WnocTacen, TakK M HUKAKOE MNOoCaylaHne He MOXeT
CpaBHUTbLCA C IX B3auMHbIM nocnylwaHueM. 4 npocsiasusa Tebs Ha 3emie,
coBepLuna gesio, kotopoe Tbl riopyydmsn MHe ncrnoaHnTb. - Ha byaet Bosis
TBos. He aABNAOT Nn C/i0Ba CUN coBeplueHHoro nocnywanmsa CboiHa OTLy?
- OTye! bnarogapro Tebs, 410 Tbl ycabilwana MeHs. S v 3HasnA, 4TO Tbi
Bcerga ychabilunwb MeHs,, - ckKa3an [ocnoab Wwucyc Xpuctoc npwu
BOCKpewleHnn Jlasapsa; a no3gHee OH oOAHaXXAbl BOCKAUKHYN: OTyve!
npocnaBb nmsa TBoe. Toraa npuiiesn ¢ Heba rnac: n NpocaaBua n eLle
rnpocnasio (MH.11:41-42; 12:28). He ABnseT nnm BCe CMe COBEPLUEHHOro
nocnywaHmna Otua CbeiHY? - Ho S ucTuHy rosopto Bam: Jydwe A/ Bac,
4yT0bbI A nowen; nbo, ecnm A He novigy, YTewmnTenbs He npunaeT K BaM,; a
ecs novigy, To nowito Ero kK Bam ...aa npebynert ¢ Bamu BoBEK. - Koraa
xe npunget YtewmnTtenb, Kotoporo S nowsnw Bam oT Otuya, AyX NCTUHBI,
Kotopbii ot Otua wucxoamt, OH bypnetr cBuAeTesIbCTBOBATb O
MHe (NH.16:7; 14:16; 15:26). N nencTBUTENbHO, B NATUAECATHLIA OEHb NO
BockpeceHun YTewmnTtenbs [Oyx WCTUHbI cowen Ha TeX, KoMy 6blia
obeToBaH. He aABnseT nm cme coBeplleHHOro nocnywanms lyxa Ceataro
CblHy?

To cnacuTenbHOe npasuso, Koe anocTos [laBen rnosesieBaeT BbIMOJIHATL
BCEM BEPHbIM: YecTuto gpyr apyra 6osbluia TBopSLLe - B MOYTUTE/IbHOCTU
apyr gpyra npeaynpexagavite (Pum.12:10), - B coBepLleHCTBe
ocyuwecTtsneHo Mexnay Wnoctacamu CeBaTtonm Tpouubl. Kaxpas w3
NnocTacen cTtapaeTcs B NOMTUTENbHOCTU npenynpexgaTtb Oee Opyrue;



Kak n Kaxgas »kenaeTt nocsywaHneMm ymananuTtbeca npepn Osyma Opyrumu.
N ecnn 6bl y Kaxgon n3 boxxecTBeHHbIX WMnocTacen He OblnO cero
chag4vanwero v CBATOro ycrtpemsieHUs paposaTb CBoOW 4ecTb [ByMm
Opyrum n ymanutb Cebsa nocnywaHmem, To no 6eckoHe4Howm nobBY,
koTopyto Kaxxpas m3 Hux mmeetr Kk Kaxpgon, TpoumdHocTb bo)xecTsa
yTOHYyna 6bl B Hekoen 6espasnnyHocTn MinocTtacen.

NTak, no 6e3rpaHnyHon nwobeu bora [Oyxa CeaTaro K bory CbiHY [LyX
CaTbin C 6e3rpaHWYHbIM MNOCAyLWaHMEM nocnewns MUCNONAHUTbL BOJIKO
CblHa n cowen B npepornpenesieHHoe BpeMsa Ha anoctosoB. bor CbiH
TBepAo 3Han, 4to bor Oyx CeATbIM nocnywaeT Ero, motomy OH Tak
TBepOo n obewan Ero cowecrtsme Ha anocToNoOB. Bbl e oCcTaBaliTeCh B
ropoge Nepycannme, gokosie He obsiedyeTecb CuUJ/I0K0 CBbiLLE, - 3anoBenan
Nocnogb Haw Wuncyc Xpuctoc anoctosnam CeouMm. He cnpawwuBanTte,
oTKyza [ocnoab 3Has 3apaHee, 4TO cufA cuia cBbiwe, nnn Ayx CBATbIN
conpetT Ha y4eHukoB Ero. Nlocnoab 3Han 3apaHee He TOJIbKO 3TO, HO U BCEe
npo4ee, 4TO Npom3onNaeT LO KOHLA BpPeMeH, [a M MocJjie KOHLa BpeMeH.
Ho, rnyb>xe BAyMaBWMWCb MMEHHO B CeW Cay4YawW, Bbl yBMAOWUTE: 3TO
npensegeHve 1 npepckasaHuve locnoga o cowecTtBum [yxa CsaTaro
ABNAETCA npenseneHneM n npenckasaHvem Jvb B TOM, YTO OTHOCUTCA
K BHewHeMmy cobbiTuio cero cowecTBusA, HO He B TOM, 4YTO KacaeTcs
cornacusa lyxa n Ero »xenaHms ncnonHnTb Boato CbiHa u contu. M6o, n
npexnae Hexenu ocnoab 3arosopua o cowecTtsun yxa, OH yxxe umen
PEBHOCTHOE N o0bpoBosibHOE cornacue lyxa Ha To. BepHee, [lyx CBATbIN
n roeopun 4pe3 Hero o CeBoem cowecTtBun. MBO He cCkasaHO M B
EBaHrenun: ucyc, ncrnonHeHHbIi yxa Ceataro (J1Ik.4:1)? N He npu3sHan
nn Cam locnoab Haw Mucyc Xpuctoc B HasapeTe, 4To Ha HeM cbbinoch
npopo4vectso Wcawuu: yx locnogeHb Ha MHe; mbo OH rioma3as MeHs
bsarosectBoBaTb Hulmm (J1k.4:18)? AcHo, Takum obpa3om, 410 CbIH
HaxoauTcsa B becnpepbiBHOM obuwieHun ¢ lyxom CBATbIM, Kak 1 co OTueMm,
- B obweHun B3ammHoW nbBKM, NocaywaHus u papocTtun. NomasaHune
Ayxom cBMaeTensCTBYET O XXMBOM U AENCTBUTENbHOM NpebbiBaHnm [lyxa
B KOHKPETHOM NIMYHOCTU. Tak KaK e NomMa3aHHUK Mor 6bl FOBOPUTbL YTO-
nnb6o o Tom Camom [Llyxe, 4Tobbl npn cem [yx 3Toro He 3Han? N obewatb
Hekoe copaboTHu4ecTBo Toro Camoro flyxa, ecnm 6bl [lyx He Obin € 3TUM
3apaHee cornaceH? A 4to Lyx CBATbin npebbiBan B [ocnoge Hawem
Nncyce Xpucte mn 6bin cornaceH co BCSKUMM CJ/IOBOM, BCAKUM A€/IOM U
BCAKUM obeToBaHMeM WnCyCcoBbIM, CBUAETENbCTBYET WU CerofHsliHee
EBaHrenbckoe 4yteHue.



B nocneaHuni xxe BEINKUW A€Hb Npa3AHunKka cToss1 ncyc v Bo3raacui,
roBoOpsi: KTO XaxXaeT, nam Ko MHe v new. 3pecb pedyb UaeT o npasgHuke
KyLllen, KOTOpblA npa3fHOBaJICA OCEHbD B MNaMATb O CTPOUTESILCTBE
KyLLen B NyCTbiIHE BO BpeMSA CTPAHCTBOBAHMSA MO HEW MYOEeNCKOro Hapoaa.
OTOT npasfgHuMK OTMeYasica B cegbMou  MeCAl Nno  Nynenuckomy
NCYUCIIEHMNIO, YTO COOTBETCTBYET HalweMy ceHTabpto, n 6bi Npa3gHUKOM
Becesiba Benunkoro (Jles.23:34; Btop.16:13-14). OH npa3fHOBaJCA CeMb
aHen, ”n nocnegHUM p[JeHb, OO/MKHO ObiTb, oOTMeyanca ocobeHHOo
TOPXXEeCTBEHHO, pa3 Ha3blBaJICA BeNIMKUM. KTO >XaxaeT, - Bo3rjaacun
Focnoab, - uanm ko MHe u nevi. B 6e3soaHoM Nepycanmme TpyaHoO 6b1s10
HaMmoMTb MHOFOJIOAHYO Toany un o06bl4HOW, MaTepuasbHOW BOOOW.
CneumanbHble BOAOHOCHI Tackananm BoAYy AN XPaMOBbIX COCYyAOB C
ncToyHmka Cunoam. HYto nobygmno locnofda 3aroBOpUTb O XKaxae wu
Boae? bbiTb MoXeT, »anobbl Hapoda Ha >Xaxay. bbiITb MOXeT, BUA
paboTaBWMX BOOOHOCOB, KOU C TPYAOM Tawiuam Boay CHmM3y n3 Cunoama
Ha ropy Mopwua, rge Haxogumnaca xpam. A OblTb MOXeT, U TO
06CTOATENLCTBO, Y4TO 3TO ObIN NOCNefHU AeHb, U noceMy ocnoAb xoTen
BOCMOJ/Ib30BaTbCHA BpeMeHeM, Aabbl HANOMHUTbL JIIOAAM C OKAMEHEHHbLIMU
cepauaMm O AOYXOBHOW >Xaae WU NpenyioXnTb UM OyXOBHOE nuTue.
Hekorgpa OH cCKasan >XeHWwWHe caMapsHKe: KTo byaeT nuTb BoAy,
KoTopyto S gam emy, ToT He byneT xxaxgartb BoBek. NI HoiHe OH nMmeeT B
BUAY TY K€ >XWUBOTBOPSALLYID BOAY OYXOBHYI, HblHE, KOrga npu3biBaeT
BCSAKOIO »XaxkayLiero: nam ko MHe v neu.

KTo BepyeT B MeHs, y TOro, Kak cka3aHo B [lncaHuun, n3 4peBa noTekyT
peku Boabl XuBoun. Cne ckazan OH o [yxe, KOoToporo vMesnun rnpuHSATb
Bepyrowme B Hero: nbo eLwye He bbiio Ha Hux Ayxa CBATaro, notoMy 4T1o
Uncyc ewe He b6bin ripocnassieH. - Bepys B Ms, skoxe pede lNucaHue,
PEKN OT 4peBa ero WUCTeKyT BoAbl xwuBbl. [pexae Bcero [ocnoab
onpenenset Bepy B Cebs. OH obelwaeT Harpady TOMy, KTO NpaBo BepyeT
B Hero, To ecTb BepyeT Tak, AKoxe peye [lucaHne (Kak CkKa3aHo B
lMnucaHnn). OH He xo4eT, 4Tobbl B Hero BepoBasn Kak B OAHOro U3
NnPopokKoB. BoT, BCe Npopokun npopoyectBoBasin o Hem. N He xo4yeT OH,
4106bI Ero cyntanu BTopbiM Unnen nnm NoaHHoM KpecTtutenem. BoT, u
Nnua, n NoaHH Bbinm nuwb cnyramm boxnmmmn n npentedamm Ero. A OH
He Ha3biBaeT Cebsa Hu cnyrow Bboxumm, HM 4YbuM 6bI TO HU 6bINIO
npenTedero. CesaweHHoe lMucaHue rnaroneTt o Hem kKak o CbiHe boxuem,
poxaeHHoM oT bora OTua B Be4HOCTU U OT lpecBATon Lesbl Mapun BO
BpeMeHn. Korga anocton [leTp wucnosefan Takyw Bepy B Hero,
cka3zas: Tbl - XpucTtoc, CbiH bora XXuBaro (M.16:16), - To OH Takylo Bepy
noxsasnn. Korga »Ke cCTapellunHbl U KHUXKHUKKM XxoTenun Ero cMyTtuTb



pa3HbIMN XUTPOCMIeTeHHbIMX BornpocaMmu, OH CamMm CMyTWU NX 1 3aCcTaBu
3aMos14aTb CCbUIKOWO Ha CBsweHHoe [lncaHue, rge roBOPUTCHA, YTO
oxugaembln Meccusa asnsetca He TOJIbKO CblHOM [JaBuaoBbiM, HO W
CbiHOM Boxxnmm (M.22:41-46). OH xo4eT, nabbl B Hero Beposanun n Kak B
BbiCLLee OTKpoBeHMe boXxune, B KOeM COefUuHATCA BCe npoyue
OTKPOBEHMA OT Ha4vana U A0 KOoHua. BHe Ero TweTHa Bepa, TWeTHa
HaZe)Aa, HEBO3MOXXHa NtoboBb. A 4TO NpaBas Bepa B Hero cnacuTesibHa,
ybeontca TOT, KTO npaBo BepyeT. Kak ybeautca? Y Hero wu3
4ypeBa MOTEKYT peku Boabl xuBou. [loa BOAOK >KUBOW  34€eCb
noapasymeBaeTca Ayx CBATbIN, Kak o06bsacHaeT cam EBaHrenucT: Cue
cka3zas OH o [yxe. WTtak, Oyx CBATbIN BCENNTCH B TOro, KTO BepyeT B
CbiHa boXXuns, n oyXOBHble )XUBOHOCHbIE peKu NOTeKYyT U3 4ypesa ero. Ho
noyemy m3 4ypesa? OTOMY 4YTO TeNIO B XU3HU CeN Yy CBATbIX ABNAAETCHA
obutenbto [yxa CBATaro, Kak uU arnocTosl FOBOPUT: He 3HaeTe /v, 4TO
Tesla Baliun - CyTb xpam xuByljero B Bac Ceataro yxa (1Kop.6:19)? Tak
roBopuT anoctosn aBen BepHbIM, Ha Koux [yx CBATbIN y)XKe colwlen 4ypes
BEpy B CblHa Boxxus. B bonee Y3KOM CMbICcne
noa YpesoMnoapasyMeBaeTCA cepALe 4YesioBevyeckoe, Kak cpepoTo4ue
XXU3HU N TenecHon, n oyxosHow. ToT e anocTton lasen rnaronet: bor
rnocnan B cepaua sawm Ayxa CoeiHa CBoero (Fan.4:6). N, Takum obpasom,
N3 cepaua Kak W3 rnaBHoro ceaAtTuamwa fyxa CBsATaro pasosibioTcA
OYXOBHblIE >XWBOHOCHble CTPyM MO BCEMY 4YeJsIOBEKY, TeJIeCHOMY W
nyxoBHoMy. [llocnenctemeMm cero bypeTr To, 4TO Yy Bepylowero Teno
CTaHeT opyaveM fyXa 4esloBe4yeCcKoro, a AyX 4YesloBe4yeCKun - opyavem
Hyxa CeATaro. Becb 4yenosek byaeT o4uLlieH, NMPOCBELEH, YTBEPXKAEH U
obeccmepyeH Temun cTpysmum bora [lyxa, Tak 4TO BCE €ro MNoMblLLIEHNS,
BCA Nt06oBb 1 BCe AenaHue byayT yCTpeMeHbl B XXWU3Hb Be4YHY0. [1OTOKM
ero Xu3sHu byayT nepenmBaTbCA B BEYHOCTb, W MOTOKN BEYHOCTM byayT
rnepennBaTbCA B €ro XXU3Hb.

Ho B To BpeMm4, Korga locnogb Haw Nuncyc XpncTtoc rosopus cue, elye He
6b1s10 Ha HUX [lyxa CesaTaro, noTomMy 410 Uncyc eLye He 6bis npocsiaBJieH.
To ecTb Ayxa CeaTaro euwe He 6blN0 Ha Bepytowmnx, Ha Nncyce e OH
6bin. lyx CBATbIN ewe He Ha4van CBoero AencTBms B MUpE B MOJIHOTE 1N BO
Bcen cune, nbo Nocnoab Haw Mucyc Xpuctoc ewe He 6bia1 NpocnaBieH, TO
eCTb ele He npuHec o0 KoHua Cebs B )KepTBY 3a poL4 Yesl0BEYECKUN U He
3aBepLn Ceoero nena KakK CnacuTenb 4eJI0BEKOB. B
OOMOCTpOUTENIbCTBE CrnaceHna 4YenosekoB OTey wvMeeT MOJIHOTY
AencTeBusa B Mmpe, korga nocbisiaeT CbiHa Ha A€o CnaceHus 4esI0BEKOB;
CblH vMeeT nNONHOTY [OEeNCTBMA, COoBepllas cume [esio CcrnaceHusa Kak
borovyenosek; a LOyx CBATbIN MMeeT MOJHOTY LENCTBUA, YyTBepxhasd,



ocssAwas n npopgosykasa geno CeiHa. HO Henb3a nMoHMMaTb 3TO Tak, Kak
ecnu 6bl CbiH 1 [lyx He gencTBoBasn, Korga gencreyet OTeu,; nam OTeu n
Ayx He pewnctBoBann, korpa pencrteyeT CboiH; wanm Otey n CblH He
nAenctesoBasn, Korga gencresyeT Ayx. Oa ymanutca oT Teba nopobHas
3n104ecTmBasa n 6ezymHasa mbicab. 160, ce, noka ewe CbiH 6bi1 B NONHOTE
Csoero nencrtema Ha 3emsie, AeCcTBOBaAM BMecTe ¢ Hum n OTeuy n [yx,
Kak 3To 6bino aBneHo npu KpeweHun Ha WMoppaHe, n kKak ckasan Cam
Nocnogb Haw Wwucyc Xpuctoc: Otey Mowvi AoHbIHE penaet, u S
genato (MH.5:17). 3HaumT, n OTtey wu CbiH [OEACTBYIOT BMecTe U
OQHOBPEMEHHO. TOYHO TaK Xe BMecCcTe U OOAHOBPEMEHHO OEWCTBYIOT U
Ayx CBATbIn U CbiH, Kak BUAHO N3 obetoBaHusa Nocnoga Hawero Nncyca
Xpucta nocnaTtb yvyeHukaMm [yxa YTewwuTtens, npu Tom 4to u Cam OH
OCTaHeTCa C HAMU BO BCE AHW OO0 CKOHYaHus Beka. TpounyHoe bo)xecTBo
eANHOCYLLHO N Hepa3heslbHO, HO MO OTHOLUEHUID K COTBOPEHHOMY MUpPY
OHo BblpakaeT CBoe pencteme 6onee 3amMeTHO TO 4pe3s OfHy
boxxecTtBeHHyO WnocTack, To 4pe3 [pyryt. UTak, korga ocnoab Haw
Nncyc Xpuctoc obewan cowectemne Iyxa CBATaro Ha amnocTtonosB, OyxX
CBaTbIN 6blN B HEM, TakK 4TO MOXHO CKa3aTb: HAaCKOJIbKO cne obeTtoBaHue
ncxoguno ot bora CeiHa, HacTos1IbKO Xe OHOo ucxoawuno n ot Camoro bora
Ayxa CsaTaro.

PaccMoTpuM Tenepb, KakK WCMNOJHWAOCL 3TO obeToBaHMe, UM Kak
npounsowno cowecteme bora [yxa CBATaro, KOTOPOMY Mbl CerogHs u
MnocBALLLaEM CMe TOPXXEeCTBEHHOE Npa3AHOBaHMe.

Mpu HacTynneHun aAHA [STUOECATHULBLI BCE OHU Oblv eanHOAYLIHO
BmecTe. Mo 3anoBegn CBoero [locroga anocTosibl OCTaBa/Cb B
Nepycannume v oXXuganun cu/ibl CBbiLLIE, KOS YKAXXeT UM, 4YTO UM clegyeT
nenaTb fanblie. Bce oHM BMecTe 1 egnHOAYLIHO NpebbiBasn B MOJINTBE,
BCe, KaK OAWH YesioBeK, Kak oaHa aywa. Comep)xaHue Oyw genaeTt oyLin
4yesloBeYeckne HEeMoOXoXUMU WJIN CXOXMMU; a colepkaHue ayll Bcex
arocToJIOB B TO BpeMs 6bIJI0 0O4HO M TO XKe: UX AYLIN OblIN HaMoJIHEHbI
npocnasneHnem bora 3aTo, 4To 6bIJIO, U YasHUEM Toro, 4To byner.

N BHe3anHo caenasics wym C He6a, Kak 6bl oT HecyLulerocs CuJibHoOro
BeTpa, 1 HarioJiHns1 BeCb [AOM, rage OHW HaxoAunJInCh. N asuance um
pa3aesiarounecsa A3blIKN, Kak Obi OrHeHHbIE, W T1o4Ynsin rno OoA4HOMY Ha
Kaxgom n3 Hux. I ncriosHnance sce [yxa CBsATaro. Yro sro 3a mym? He mym
JIM 3TO BOWHCTBA aHTeIbCKOro? He myMm jm 3TO XepyBHMCKHX KPBUIBEB, KOTOPBINA CIIBITIIAI
npopok Mesexunns (Me3.1:24)? Yem Obl 0H HM OBLJI, OBUT OH HE C 36MJIM, HO C HEOAa U HE OT



3eMHBIX BETPOB, HO OT cujIbl HeOecHOM. LllyMm ceii oObsiBisieT o comectBuu Llaps Hebecnoro,
bora Jlyxa Yremmutens. Jlyx He ecTh Orons, kak He ecTb OH u roixyob. Ho OH sBuiics Ha
Nopnane Kak roJslybb, a HbiHE sBISETCA Kak OroHb. Tam — 49TOOBI 3HAMEHOBATH
HEBMHHOCTH M YMCTOTY [ocniona Hamero Mucyca Xpucra, Ha Koero OH u coien; 3/1ech ke —
9TOOBI 3HAMEHOBATh OTHEHHYIO CHIIY, TEIUIOTY U CBET: CHIIY, MOMAJSIOILYI0 TPEXH, TEIUIOTY,
COTPEBAIOIYIO CEp/lla, CBET, MpocBemarouil ymol. Jlyx OecrioTeH U He BOIUIOLIaeTCs HU B
KakoM TeJjie, HO Nnpu HeoOxomumocTu OH SBJISIETCSI B TOM TEJIECHOM BUJAE, KOTOPBIN Jydlle
BCETO0 CUMBOJIM3UPYET 3HAYECHHE JTAaHHOrO MOMeHTa. A modeMy Jlyx CBSTBIM B 3TOM Ciydae
ABWICS B BUAEPA3AEJISAKLLMNXCS OTHEHHBIX S3BIKOB, KOTOpBIE [TOYUJIA IO ONHOMY Ha
KaXXJIOM M3 alloCTOJIOB, Cpa3y e CTAHOBUTCS MOHATHO U3 ITOCIIEI0BABILETO:

W Havyann roBopuTb Ha WUHbIX fA3blkax, kKak [MHyx paBana uM
nposeLweBaTb. Bor n obbsAcHeHne, nodyemy bor [yx saBuaca B BuAae
A3bIKOB, U Mpn TOM pasgenawwmxca. Ja ctaHeT nepsbiM Ero gencrenem
TO, 4TOObI anoOCTOJIbI CMOM/IN FOBOPUTL Ha MHbIX A3blkaX. A U3 Cero sICHo,
4yTO C camMoro Havana LUepksun XpuctoBow EBaHresnme cnaceHus Obino
rnpegHa3Ha4YeHO BCEM HapohaM 3eMsin, Kak 1 onpegennn Focrnogb nocne
CBoero BockpeceHusi, 3anoBefaB anocTojlaM: MaANTe, HaAy4YnTe BCe
Hapogbl. W60 nocne Toro Kak unygewn, Hapon 6oromsbpaHHbIN, OTBEPrAN
Focnoga n pacnsanun Ero, N'ocnogb NMobeantens ceepwmnn ana Cebs HoBoe
n3bpaHme un3 BCEX HaApPOAOB Ha 3emjle, U TaK BO3HMK HOBbIN
boronsbpaHHbIn Hapopn, He efuHOro f3blka, HO eAWHOro Ayxa, Hapoa
ceATovi, unu LlepkoBb boxxkms. Kak »e anocTosbl XpUCTOBbI nowan 6bl KO
BCEM Hapodam 1 Hay4unm 6bl BCe Haponbl, ecnn 6bl HEe 3HANN SA3bIKOB TeX
HapoaoB? Takmm obpa3oMm, nepsow cuioto, notpebHonm 3TUM nNepBbIM
MUCCcnMoHepam EBaHrenms, nabbl OHM MOrAM HayvyaTb CBOKO MuUccuio, Bbina
BO3MOX>HOCTb MOHMMAaTb MHOCTPAHHbIE A3bIKU U FOBOPUTb Ha HUX. Jlloau
NpPOCTble, OHWU 3HaNMN JINWb CBOM POLAHOWN £3blK, €Bpenckuni, n bonblue
HUKaKnx. Ecnm 6bl OHW CTaNM y4UTb MHOIMME NHbIE SA3bIKKU 0ObIYHBIM Ny TEM
n cnocobom, To Korga bl OHU NX Bbly4nn? N 3a BCO CBOK XXU3Hb OHU HE
Bbly4nsn Bbl TOro, 4emy Hay4dmn ux Oyx CeATbIN B 04HO MrHoBeHue. 6o,
B3r/IAHUTE, CKOJIbKO pa3HbIX HapoOOHOCTEen, rOoBOPALLMX Ha pasHbIX
A3blkax, cobpanocb TOorpa B Wepycanume: lNapgsaHe, un MugsHe, wu
Enamutel, n xutesam Mecornotamuun, Nynen n Kannagokuu, NoHTa n Acuu,
Qpurnm v MNMamepunnun, Erunta v yacten JinBuu, npunexalymx Kk KupmnHee,
u npuwenumne n3 Puma, lyaeun v Nnpo3esintbl, KOUTAHE U apaBUTSHe!

Kaxabivi cibiluan mx roBopsALMNX ero Hapeuynem. VI Bce U3YMIAINCL U
ansuancb. OHNM Bupgenn npeg coboto ntopen MPoOCTbIX, C MNPOCTbIMA
MaHepaMin, MpPoCTO BbirndgeBLINX N OAETbIX, WU KaXabln CAbllWan ux
rOBOPSALWLMX €ero poaHbIM SA3bIKOM O BeNIMKMX genax boxuunx. Kak TyT Obis10



He wu3ymnatbca? Kak He amButbCcA? WHble, He 3HadA, Kak BCe cue
06BbACHNTb, Ha4Yanu FOBOPWUTb: OHW HaMNWJINCb C/AaAKOro BuHa. Ho Tak
OblBaeT 4acTO: NbSAHLIM MOAAM TPE3BbIN KaXeTCH MbSAHbIM, U 6€3yYMHbIM
Pa3yMHbIN KaxeTca O0e3yMHbIM. BeH4YaHHblE C 3eMfel 1  3eMsieln
OMNbSAHEHHbIE - KaK U MO/ OHMN MHA4Ye CyanTb O NAAX, NCMNOJIHEHHbIX
Oyxa CsdaTaro, 0 pAyxoHocuax, rjaaroawowmx, Kak [LOyx pasan wuMm
npoBeweBaTb? Jlloagn pPyTUHbI He NbAT HeoXXMOaHHOCTEN W, Korpa
HEOXNOAHHOCTU TMPOUCXOAAT, BCTPeYalT WX, WIN THeBasCb, WN
HacMmexasacb. Ho [Oyx CBATbI He MNOXO0X Ha 4esnoBeka, HaCW/bHO
BpblBatoLlerocas B 4yxom pgom. OH BxoauT Tyaa, raoe aona Hero
nobpoBOsILHO OTBOPSAIOT ABEpU AoMa, U rae Ero oxupgalT Kak camoro
A0pPOroro U camoro »eJslaHHoro octs. ANoCTOoJibl C HETEPNEHUEM XOaun
Ero, n OH cowen Ha HUX n BCenuncs B HUX. OH colwles1 Ha HUX C LWYMOM -
He yrpo><atoLwm, HO PagoCTHbIM.

O bpatuma, kak papyetca [Ayx CBATbIM pafoCTbio HeUsraarosiaHHoLo,
korga obpeTeT 4uUCTble W OTKpbITble Aaywu, xaxaywue Ero! C
pPafoCTHbIM WyMoM OH BCenseTca B HUX U odapsaeT nx cBommn boraTbiMun
napamun. Kak oroHb, BxoauT OH B HuX, gabbl nonanuTb WU nocnegHue
POCTKN rpexa; Kak cBeT - pabbl oCcuMATb UX He3axoguMbIM CBETOM
HebecHbIM; Kak TensoTa - Aabbl corpeTb MX boXXecTBeHHOW TenJaoTolo
nobBn, KOTOpoW corpesBatoTcsa beccMepTHbie BOMHCTBA aHresbCKne BO
LapctBun boxunem. («Kak CBETUNLHUK, XOTH U esieeM MNOJIOH, U PUTuIb
MMeeT, HO eC/IN He 3aXK)XeH OrHeM, OCTaeTCsa BeCb TEMHbIM: Tak M Aylia,
no-BMAMMOMY YKpalleHHasa BceMn pobpopeTensamm, ecnm He chesnaeTcs
npuyacTHoOW cBeTa 1 6bnarogaTtn CeaTaro [lyxa, eCTb eule noraweHHas u
OMpaYveHHasd, U gena es euwe HeTBepabl; M60 HagobHO, 4TO6 OHUM OblK
obnnyeHbl n asneHbl ceetoM (Ed.5:13)». MNpn. CumeoH HoBbivi borocsios.
Cnoso 59). Nlapom A3blkoB Hagennn OH anocTOJIOB KakK NepBbiM OapoMm
CsowumMm, bonee Bcero um B To BpeMs noTpebHbIM. HO no3aHee OH, onATb
e B COOTBETCTBUM C MNOTPEOHOCTAMU CAYXKEHUA anoCTONIbCKOro,
U3IMBasl Ha HUX W WHble Japbl: fap 4yOOoTBOPEHWUSA, Oap NpopoyecTsa,
hap paccy>neHus, gap cqoBa, gap TeprneHus, fap BHYTPEHHero mmpa,
nap Henokonebumonm Bepbl WM HagexAabl, gpap Oboronwbua wu
yenosekonobusa. ObMIbHO N pagoCcTHO pa3aaBan Ayx CBATbLIA gapbl CUW
He TOJIbKO arnocToJjlaM, HO N NX NpPeeMHUKaM, U BCEM CBATbIM LlepkBwu
XpUCTOBOW [OOHbIHE, B COOTBETCTBUM C MNOTPEBOHOCTAMU M YUCTOTOW
yenoseyeckon. CBOMM BeUKMM AesioM Ha 3emsie Focnoab Haw Wwncyc
XpUCTOC NpuHeC Bennkyt panoctb n Otuy un Oyxy Ceatomy. C nepsbiX
panckmnx gHen Agama [1yx CBATbIN HE NMMes TON pafocTun, Kakyto nmen OH
B AeHb MaTtnpecatHuubl, Korga bor CbiH co3pgan ona Hero BO3MOXHOCTb



NencTBoBaTb cpenwn nwgen B nonHyw cuny. MNMpaspa, OH HenpepbIBHO
ONenCcTBOBaJl Ha popL YenoBe4YeCKUn, N Korga TOoT codepkalsiCa B OKOBaX
rpexa, c rpexonageHnsa Agama 0o BockpeceHuss XpucTtoBa; 0gHaKo Torga
Ero pencrBue cTeCcHAN U Mewan eMy rpex 4yesioBe4eCKum. TeCHbIM U
npeTtecHoIM nytemMm OH Xo4WUN MU Torga cpenwn nwgen, nogimeas esnen B
naMnagy >XM3HW Wb HACTONbKO, 4Tobbl OHa coBceM He yracsa. OH
OEenCcTBOBaJl U 4Ype3 3aKOHblI MPUpPoabl, N 4Ype3 3aKOHbl YesloBevyeckue, u
4Yype3 NPOPOKOB U LApen, N 4Ype3 XYOLOXXHUKOB U MyOpeLoB, HACTOJIbKO,
HaCKOJIbKO Te MOoraum u xotenu npepatbcsa Ero gencrsuio. Foe 6bl HK
Kanajia B Npax 3eéMHOW Cne3a, NopoXAEeHHasa Xaxkaok npasabl boxnen, -
cue 6bI1I0 OT TennoTbl, KoTopoto OH corpen cepaue 4enoseveckoe. [oe
Obl HKM BaMCTana ceeTnas MbiCab Myapeua o EanmHom beccmepTHOM bore -
cne 6bbina Ero wuckpa, bpoweHHas B Aywy 4esnoBeyeckyl. [oe Obl
XYOOXKHUK HW COYUHSAJ, HU Bassa UIN HU PUCOBaJT HEKYIO CKa3Ky XXMU3HWN,
KOSl XOTb CKOJIbKO-HMBYOb OTBEp3asia OC/EernJIEHHOMY 4YesI0BEYEeCTBY 04M
ansa suaeHna bo)XecTBEHHOM WUCTUHBLI, - ce, 3aecb OH conpukacancs
CBOUM >XMBOTBOPSALWMM [ObIXaHMEM C OyXOM 4YesioBeyeCckum. [aoe Obl
BUTSA3b, C Bepok B bora xeprtBysa coboi, HM BCTaBa/n Ha 3alUTy
MnonpaHHOM WCTWUHbI U npaBabl - ce, 3aecb OH BAuBan CBOM CUibl B
cepaue 4venoseyeckoe. Ho Bce 3710 6bio 6e3 BenMKoro pasmMaxa u 6e3s
BeJIMKOW panocTu. Bce 310 OblNnM nuwb KPoxu, OpoLlUeHHble FoJ04HbIM
y3HMKaMm B TeMHuue. Korga locnogb un bor Haw Wucyc XpucTtoc
COKpYLUMT TeMHuULYy rpexa M cMeptun m wussen npen [LOyxa CeATaro
nBeHaguate CBOMX anocCTOJIOB, KakK [ABeHafuaTb CBETJ/IbIX LAPCKUX
yepToros, Torga bor Ayx CBATbIN C pafoOCTHbIM WYMOM U C MOJIHOTOKO
Ceoero gencrteusa Bcenuscs B HUX. bor lyx CeaTbIn, ckopbeBLUUN eLlle Co
BpeMeH rpexa ApamMoBa, Torga nepsbin pa3 C BeJIMKUM OblXaHueMm, C
BEJINKMM pa3MaxoM M C BEJINKOK pafoCTbio CHOBa Hadvan B nogax Ceoe
HeorpaHU4YeHHoe OeNcTBMe CUMbl U BOOXHOBEHUS.

Nnwn, 4T06bbl nNy4we ypasymeTb, BOCMOJb3YNTECb TaKUM CpaBHEHMEM.
ConHue cBeTUT U 3UMMOID, U BECHOW. Ho ero cBeT M TenjsoTa He MOryT
NPUBECTN K TOMY, 4TO6bl 3MMOIO0 N3 CHera 4To-Mbo BbIPOCO. A BECHOIK
CBET N TenaoTa 3TOro e CaMoro COJiHUA NMPUBOAAT K TOMY, YTO 13 3eMJIN
npopacTaeT M BO3pacTaeT BCe MNocesHHOe. YYeHble roBOpPSAT, YTO 3UMOLO
3eM18 YKJIOHSEeTCHA OT COJIHLA, YTO CHEXXHble Kpasd HaxoOsaTCcs Aajiblie oT
COJIHU@ M NPUHMMAIOT COJIHEYHbI CBET Yepe3 HAKJIOHHbIE, @ HE OTBECHbIE
COJIHEYHble ny4n. BecHow 3emnsa obpallaeTcs K COJIHLY, CHEXHble Kpas
OKa3blBalOTCs 6AMKE K HEMY, U COJIHEYHbIE CBET N TEernJio CXOA4AT 4Yepes
bonee oteBecHble nyyn. OT AgamMa 0O XpuCTa Aylwa vyenoBe4veckasa Gbina
nonobHa 3emne B 3nMHee BpeMsA. [lyx CBATbIN CBETUA U rpesi, HO Aylia



yesioBe4yeckas M3-3a CBOEWN rPexOBHOW WUCKPUBNEHHOCTU U yOasIeHHOCTU
oT bora C/I0BHO ofnefeHesnia, U B HEM HUYTO He MOrJo rnpouspactaTb U
naogoHocuTb. [ocnoab Haw  WNncyc XpucTtoC  BbiNpaAMua  OoyLly
yesioBe4vyeckyto u npmbnumsmn ee kK bory, o4ncTtun ee oTo sbga U CHera,
BCMaxan n nocesn B Heil boxecTBeHHoe cemsa. M Ttorpga Oyx CBATbIN,
CJIOBHO COJIHLIE BECHOO, Ha4an CBoelo CUJIoM pacTUTb U ABNATb ONBHbIE U
cnagkue naoabl Ha HMBE AyLIM YenoBeyvyeckon. HMKorga 3mmMa He CMoXeT
noBepuUTb B Yydeca, B KOTopble BeCHa obpsxaeT 3emnto. Tak n nawogu,
yKJoHuUBWMECH oT lyxa CBATaro, XusyLime ¢ AyLwoto, NOKPbITON NbA0M U
CHerom cBomx cobCTBEHHbIX CaMOObMaHOB, HUKOr4a He CMOryT NMOBEPUTb
B TO, KakuMm 4ygecHbIMM pgapamu Oyx CBATbIA  yKpawaeT
npubnnsmewnxcas K Hemy w©n BCTaBwWMUX MNOA4 OTBeCHble nAyy4nm Ero
bo)xecTBeHHOro ceeta M TernoThbl. [Ja N Kak 3CKMMOC, KOTOPbIA POANIICA
N BeCb CBOW BEK MPOXWJI Cpean Nbaa N CHera, MoXXeT NOBepUTb MYTHUKY
N3 0XKHbIX KpaeB, pacCKa3blBaloleMy O LBeTaxX U AepeBbAX, O MecTpbiX
Monax N 3esieHbiX XoaMax?

Tak U Heknme nwON N3 yaaneHHoM oT bora cTpaHbl, onefeHeBwwen W
MOMpPaYeHHOW rpexoMm, He TMoBepuan anocToslaM, Korga Te Havanu
bnarosecTtBoBaTb MM O XWBOM bore, cyuiem Ha Hebecax, 06 OTue,
KoTopbin NnpusbiBaeT K Cebe Bcex, XKenawwmnx HasbiBaTbCa Ero yagamu; o
CbiHe boxxnem, KoTopbl ABUACA B MUpe KakK YenoBek, XKW C JionbMu,
nocTpagan 3a Jioaen, BOCKpeC B CWie N BO3HecCccAa BO cnase; o0 [lyxe
CeaToM, KoTopbii Colen Ha HUX N Hagenun nx gapamum HebecHbIMU; O
cBeT/IoM n 6eccMepTHOM oTe4yecTBe HalweM Ha Hebecax, OT KOTOPOro Hac
TONIbKO Fpex pasflydynsl; 0 YNCTOTE XM3HU, KoTopasa TpebyeTcsa OT Hac,
nabbl Mbl MOrniM BO3BPaTUTLCA B 3TO CBOoe HebeCHOe OoTe4yecTBO U CTaTb
cocnyxutenamm n 6patuaMmn aHrenoB B XKWU3HW BEYHOW. VIHbie noBepuan
cen pafoCTHOM BeCTW, WUHble - HeT. OT bo)XeCcTBEeHHbIX anocToJ10B
pPa3fIMBaNINCb PEKN BOAbl XWBOW MO BCEMY MUPY. WHble npuwanm wn
HanWINCb Cen BOAObl XXWBOM, @ MHblIE - HeT. AMOCTOJNIbI XOAWUAN cpeaun
nogen, Kak 6oru, TBOps Yyneca, Bpadys BCAKyO 00se3Hb U BCAKYHO
HeMOLLb, MpornoBeays rnokasHue n npolieHmne rpexos. NIHble NnpuHann mnx,
pafysacb, @ UHble OTBEPrnN, THEBAsACb N HaCMeXasACb. Te, KTO UX MPUHSAN,
owyTUINM U camm obueHne csoe ¢ [lyxom CBATbIM M gencteme [yxa
CeaTaro B cebe. I Tak Bo3pacTan Hapod cBATOM, U LepkoBb Bboxxus
wmpunacb N yteepxganacb B Mupe. Tak cemMsa Npopocsio U MNpUHeCNo
nnod. Tak 4OM UCTUHbI, KpaeyroJibHbll KaMeHb Koero ecTtb Focnogb Hall
Nuncyc Xpuctoc, ocsatunca [lyxom BcecBaTbIM, pacnpoCTpaHUICA Ha BCe
yeTblpe CTOPOHbl CBETa W KPOBJIED CBOEK BO3HECCH A0 BesnYaniunx
BbICOT HeDECHbIX.



OTMevasn geHb cen Kak npasgHuk Lyxa Ceataro, 61aromsBosiMBLLErO MO
beckoHe4yHon nw0bBM K bory CblHYy ¢ OeCKOHeYHOo pPafoCTbio WU
nocaywaHneM COMTU Ha 3eMJsito N B3ATb B CBOWM BCeCUJIbHbIE PYKU AOeN0
4yeslIoBE4YEeCKOoro cnaceHus, nomsaHem B 61arofapCTBEHHbIX MECHOMNEHUAX W
MpeceaTtyto ey Mapuio, Ha Koo [lyx CBATbIN colles paHee, HeXesn Ha
anocTtosioB. Ha anocTtosioB bor [yx cowen Kak Ha LlepkoBb, KakK Ha
eouHoOyLlWHY obwmnHy CBATbIX; Ha boromaTepb Xe - Kak Ha o0cobo
n3bpaHHyto JInyHocTb. [yx CBAThIV HavgeT Ha Tebs, un cuna BceBbilHero
oceHUT Tebs, - bnarosecTun apxaHren Maspuunn MNpeceaton Oese. 1 OHa
cunoto lyxa Ceataro pogwuna MNnog kpacHenmwwuin, ot Koero 6bnaroyxatoTt
Hebo n 3emna u KoM NMTalTCA BCe BepHble OT Hadasna Ao kKoHua. O
MNpecsaTas MNpeynctas boropogunua, 3apa U Konblbenb Hawero cnaceHus,
Haw obpa3 cMuUpeHna u nocaywaHusa, 3acTynHuua u MonnTBeHHUUa
Hawa y npectosia boXXns, MoMCb HenpecTaHHO CO CBATbLIMU anocToslaMun
0 Hac!

O Uapto HebecHbin, YTewwuTenwo, Ayuwe WCTUHbI, Npuan N K HaM, 1"
BCENNCb B Hac, 1 npebbiBal B HAaC KakK Cuia, CBET U TenJoTa; KakK XWU3Hb
Hawa 1 pafocTb Hawa! M o4ncTn Hac OT BCAKOM CKBEPHbI, N chnacw,
Bbnaxe, oywu Hawwn! NcnonHm cepgua Hawun pagocTyM M yCcTa Hawmnm -
necHoneHunn, ga cnasum n senm4vyaem Tebsa co Otuem n CbiHOM - Tpouuy
EovHOCYWHYIO U Hepa3aenbHylo, HblHE M MPUCHO, BO BCe BPeMeHa U BO
BEKN BEKOB. AMUHb.

N3 cobpaHuns TBopeHni cesaTutessi Hukonas Cepbckoro (BeanmmupoBmnya)

RENEWAL BY THE HOLY SPIRIT

A Homily on the Day of Pentecost

Hieromonk Irenei (Pikovsky)

In the name of the Father, and of the Son, and of the Holy Spirit!


http://orthochristian.com/108414.html

On Holy Trinity Sunday (Pentecost) we remember the descent of the Holy
Spirit upon the apostles on the day of Pentecost, and we call this day the
birthday of the Church.

Forty days after the Resurrection, Christ commanded His apostles: Depart
not from Jerusalem, but wait for the promise of the Father... For John truly
baptized with water; but ye shall be baptized with the Holy Spirit not
many days hence (Acts 1:4-5). This happened ten days after the
Lord’s Ascension, during the Jewish Feast of Weeks, when they would
bring two wheat loaves from the new harvest to the temple. The descent
of the Holy Spirit upon the apostles occurred on the fiftieth day after
Pascha, and therefore the feast subsequently became known as
Pentecost. But if the Jews still to this day mark this day as the giving of
the Law on Mt. Sinai during the Exodus from Egypt, then for Christians this
day is the feast of the New Covenant, as it was through the descent of the
Holy Spirit upon the apostles that the covenant, concluded “in the Blood
of Jesus Christ,” revealed its power.

That which the prophet Joel foretold in ancient times: I will pour out My
Spirit upon all flesh; and your sons and your daughters shall
prophesy (Joel 2:28), was fulfilled on the apostles. From a bunch of
frightened disciples, united only by common memories of their Teacher,
they turned into the pillars of the Church, proclaiming the Kingdom of God
and teaching about the Lord Jesus Christ with all boldness and without
hindrance (Act 28:31). These simple and uneducated men of Galilee
suddenly left their fears behind and began to preach “of all that occurred
from the beginning” with Jesus Christ and “of the great works of God” with
the skill and wise insight of experienced orators.

On the day of Pentecost, the entire Holy Trinity revealed itself. Pentecost
was the turning point in the apostolic community, as the Holy Spirit gave
the apostles fire and water in the form of active and contemplative
boldness to preach. When all the disciples were gathered together in one
accord, suddenly a sound like that of a violent rushing wind came from
heaven... And there appeared unto them cloven tongues like as of
fire... (Acts 2:2-3). The prophet Elias heard the noise and felt the gust of
wind on Mt. Horeb when the Lord revealed His presence to Him (cf. 3 Kg.
19:11). The pillar of fire led the Jews’ of Moses’ time through the desert.
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The prophetess Anna said that out of heaven shall [the Lord] thunder
upon them ... and He shall give strength unto His king, and exalt the horn
of His anointed (1 Kg. 2:10). A distinct voice sounded from Heaven several
times during the life of Jesus Christ: when He was baptized in the Jordan,
when He was transfigured on Mt. Tabor, and when He spoke with some
Greeks in Jerusalem. This voice of the Heavenly Father could be like
thunder (cf. Jn. 12:28-29). Therefore, the presence of God the Father can
be seen in how the descent of the Holy Spirit is described. According to St.
Gregory Palamas, the apostles, adopted by God the Father, truly became
“Sons of Thunder” (Mk. 3:17) by the force of this sound.

This adoption by the Father and filling by the Holy Spirit could be
accomplished only through Jesus Christ, only after His glorification (cf. Jn.
7:39). Jesus Christ constantly intimated to His disciples that He is the
reason for the coming of the Spirit, the Comforter. Going to His saving
Passion, the Lord told His disciples: And I will pray the Father, and He shall
give you another Comforter, that He may abide with you forever; Even the
Spirit of truth (Jn. 14:16-17). And again: But the Comforter, which is the
Holy Spirit, Whom the Father will send in My name, He shall teach you all
things (Jn. 14:26). And also: But when the Comforter is come, Whom | will
send unto you from the Father, even the Spirit of truth, which proceedeth
from the Father, He shall testify of Me (Jn. 15:26).

Although the Holy Spirit appeared in the world in His fullness after the
Son, He, according to St. Gregory the Theologian, was always of equal
honor to the Son and the Father. The Spirit Himself “testifies,” “reminds,”
and “teaches” the disciples of Christ. Moreover, we see from the sermon
in the synagogue in Nazareth that it is precisely the Spirit of the Lord Who
anoints Jesus Christ for His ministry (Lk. 4:18).

Therefore, on Pentecost, as at the Baptism of the Lord in the Jordan, the
entire Holy Trinity was revealed. There was the voice of the Father from
Heaven, as thunder; there was the appearance of the Spirit in the form of
fiery tongues, as before in the form of a dove; and there was the
appearance of the Son as the Word of God, which became the basis for
the preaching of the Resurrection.

On one hand, the activity of the Holy Spirit is like fire. The Son of God
spoke of this spiritual fire when He indicated that He came to bring fire to
the earth. He even stressed: And how | wish it were already kindled! (Lk.
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12:49). St. John the Forerunner specified that the Son of God would be
baptized with the Holy Spirit and with fire (Lk.3:16). Sent from the Father
through the Son, the Holy Spirit enlightened the apostles and ignited them
for the preaching of the Gospel. And as candles are lit one from another,
maintaining the same light, so, according to St. Gregory Palamas, through
the apostles’ ordination of their successors, the grace of the Divine Spirit
is passed from generation to generation in the Church of Christ.

But, on the other hand, the activity of the Holy Spirit is like water. The
Gospel of John speaks to this with the words: If any man thirst, let him
come unto Me, and drink... But this spake He of the Spirit, which they that
believe on Him should receive (Jn. 7:37, 39). Those who have received the
Holy Spirit have themselves become fountains of living water, which
comes from their bellies; that is, from the heart—as the center of both
physical and spiritual life. The apostle Paul wrote about the heart as the
center for receiving the Holy Spirit: God hath sent forth the Spirit of His
Son into your hearts (Gal. 4:6).

But this reception of grace “in the heart” is not something automatic for
man, independent from the life of the entire Church community. The
apostle Luke emphasizes the idea that at the moment of Pentecost, the
disciples of Christ were together. Therefore, it was those who were with
one accord in prayer and supplication (Acts 1:14) and in the apostles'
doctrine and fellowship, and in breaking of bread, and in prayers (Acts
2:42) who received the Spirit. To fill the hole in the community, they even
chose the apostle Matthias in place of the fallen Judas (Acts 1:26). The
first disciples of Christ perceived themselves first and foremost as the
people of God, the congregation called to unity in the image of the Holy
Trinity (That they all may be one; as Thou, Father, art in Me, and I in Thee,
that they also may be one in Us[Jn. 17:21].). Therefore, we must
understand ourselves as one Church, not as a group of individuals seeking
only our own personal sanctification from God.

The most important Sacrament of the Church, the Eucharist, points
towards the Church community’s dimension as a “common work.” The
Eucharist is a repast, a partaking of Food and Drink. However, as the
modern Greek theologian Christos Yannaras notes, “That the act of eating
would become a means of communion unto life [eternal], and not just a
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guarantee of ephemeral survival, the action of the Holy Spirit is needed—
the transfiguration of corruptible food into food incorruptible.”[1]

That man’s food and drink might become the true “medicine of
immortality,” during every Eucharistic gathering, the Church, addressing
God the Father, calls upon the Holy Spirit to effect the transfiguration of
the bread and wine into the Body and Blood of Christ: “Send down Thy
Holy Spirit upon us and upon these gifts set forth, and make this bread the
precious Body of thy Christ, and that which is in this cup, the precious
Blood of thy Christ, changing them by thy Holy Spirit.”[2]

We call the Holy Spirit “upon us and upon these gifts set forth” in order to
accomplish the transfiguration of Ilife, that Ilife would acquire
incorruptibility, that the gifts themselves and every man partaking of
them would be transformed into a new creation, not subject to death—
transformed into the Body of Christ.

But as the Body of Christ is the living vineyard of souls, which have one
Root and many branches, so the grace of the Holy Spirit acts upon man to
the degree that he is grafted into the Church. To receive Christ as the root
of the vine means to receive the Holy Spirit as the life-giving juice; and,
conversely, it is impossible to seek the grace of the Spirit while distancing
yourself from Christ.

The descent of the Holy Spirit on the apostles is considered to be
the birthday of the Church. The value of this day is in that by the action of
the Holy Trinity, the disciples of Christ went from weak to strong of spirit,
from fearful fishermen to bold orators. Many other gifts are given by the
Holy Spirit to each according to his needs (cf. Rm. 12:6-8, 1 Cor. 12:4-12).
But all of these gifts are given not so that some individualists coming to
the Church could take something “from the grace of the Spirit” for
themselves, to improve their lives or improve their health, but that, in
unity of spirit and a covenant of peace, by joint efforts and a common
work, the gathered faithful might serve the Holy Trinity for the glorification
of the name of God on earth.

To Him belongs all honor and worship, to the Father, and to the Son, and
to the Holy Spirit, now and ever and unto the ages of ages. Amen.
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HOW OUR WORLD STOPPED BEING
CHRISTIAN: ANATOMY OF A COLLAPSE

|lean-Claude Larchet

Review by Jean-Claude Larchet of Guillaume Cuchet’s book Comment
notre monde a cessé d’étre chrétien. Anatomie d’un effondrement [How
our world stopped being Christian: anatomy of a collapse] (Paris: Seuil,
2018), 276 pp.

In this book — the title of which plays on that of Paul Veyne’s book When
Our World Became Christian, yet announces the inversion of the process
whose beginnings the latter analysed — Guillaume Cuchet, professor of
contemporary history at the University of Paris-Est Créteil who specialises
in the history of Catholicism, proposes to define the moment when this
decadence began and to determine the reasons for it. One of the main
scientific tools he uses is statistical analysis, and one of the objective
criteria he considers is the rate of regular Sunday church attendance
among the French population, which has declined from 27% in 1952 to
1.8% in 2017. This criterion can be challenged because, according to a
recent article in the French Catholic newspaper La Croix, one can be a
“practicing” Catholic with other commitments. True, in the absence of
such a Sunday practice, a Christian culture can last for a while; but the
loss of contact with liturgical life can only lead to its gradual weakening
and eventual disappearance.

The first third of the book defines adherence to Catholicism as it appears
from a mass of statistical data compiled by the clergy between 1945 and
1965, and in particular statistics carefully and regularly established over a
wider period (1880-1965) by Canon Boulard, a sociologist and author of
the four-volume work Materials for the Religious History of the French
People, 19th-20th Centuries.
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According to Cuchet, it is in the 1960s — more precisely in 1965 — that
the rupture inaugurating the process of Catholic decadence in France can
be dated. This break coincides with the Second Vatican Council, which is
paradoxical, since this council was designed, by those who organised it, as
an aggiornamento to vivify a Catholicism confronted with the modern
world. Yet as the author, after examining various hypotheses, points out,
“we do not see what other event could have generated such a reaction.
By its mere existence, to the extent that it suddenly made possible the
reform of the old norms, the council was enough to shake them, especially
since the liturgical reform which concerned the most visible part of
religion for most people began to be implemented as early as 1964."

In the second half of his book, the author precisely analyses the causes,
related to the council, of the rupture and process of decadence which
continues today throughout the world.

The council caused the faithful to lose their bearings. The conciliar text
published in 1965 on religious freedom, Dignitatis humanae, appeared “as
a kind of unofficial authorisation to rely on one’s own judgment with
regard to beliefs, behaviour, and practice, which contrasted strongly with
the former system.” This occasioned Father Louis Bouyer’'s sad remark:
“Nobody believes anymore; everyone does only what they want.”

In the area of piety, notes Cruchet, aspects of the liturgical reform which
might appear secondary, but which were not at all on the psychological
and anthropological level, played an important role. This included the
abandonment of Latin, the reception of Communion in the hand, and the
relativisation of old ties. To this can be added the criticisms of solemn
communion which increased starting in 1960 and especially in 1965, as
well as the new pastoral practices around baptism (from 1966) and
marriage (from 1969-1970), which tended to increase the level of access
to the sacraments by requiring more preparation and personal investment
on the part of those wishing to receive them.

In the area of beliefs, the very fact of there being a change in discourse
was what mattered. Variation in official teachings made skeptics out of the
humble faithful, who concluded that if the institution had been “mistaken”
yesterday in declaring as immutable what had ceased to be, one could not
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be assured that the same would not occur in the future. A whole series of
old “truths” suddenly fell into oblivion, as if the clergy themselves had
ceased to believe in them or did not know what to say about them after
having spoken of them for so long as something essential.

Another area in which this situation was able to destabilise the faithful,
notes the author, is “that of the image of the Church, its hierarchical
structure and the priesthood. The ‘Catholic crisis’ of the years 1965-1978
was at first a crisis of the clergy and Catholic militants. The abandonment
of the cassock (from 1962) and the religious habit, the politicisation
(towards the left) of the clergy, the departure of priests, religious and
nuns, appeared to many as a real ‘betrayal of the clergy’ without
equivalent since the French Revolution, which had had the same
destabilising effects.”

Furthermore, “the council paved the way for what might be called ‘a
collective exit from the obligatory practice on pain of mortal sin,” which
occupied a central place in ancient Catholicism. [...] This ancient culture of
obligatory practice was mainly expressed in the area of the
‘commandments of the Church,” which children learned by heart at
catechism and the guarding of which had to be verified during the
examination of conscience when preparing for confession. This also
included the duty of keeping Sundays and feast days holy, of confessing
sins, and of receiving Holy Communion at least once a year; [and] of
fasting on Fridays, on the eves of great feasts, and during the so-called
"Four Seasons" of Lenten periods. All these requirements were relaxed to
the point of disappearing with the exception of Communion, which
became systematic and was received without any preparation, since
confession and fasting had practically disappeared. The easing of the
Eucharistic fast, however, had been accomplished in several preliminary
stages: in 1953, Pius Xll, while maintaining the obligation of fasting from
midnight on before communion, decided that the intake of water would no
longer break it; in 1957, the motu  proprio entitled Sacram
communionem reduced fasting to three hours for solid food and one hour
for liquids; in 1964, Paul VI decreed that one hour sufficed in both cases,
which meant in practice the disappearance of the Eucharistic fast, since
one hour is the time of travel to church and the duration of the Mass
before communion.

During this conciliar and post-conciliar period, “it is striking," notes the
author, “to see to what extent the clergy voluntarily removed the old
system of norms which they had so much difficulty putting in place,”
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inevitably creating in the people the feeling that one had “changed their
religion,” and provoking amongst some of them an impression of
generalised relativism.

The author dedicates two whole chapters to the causes of decadence
which seem to him fundamental: the crisis of the sacrament of penance
and the crisis of the preaching on the Last Things.

1) According to Cuchet, “The crisis of confession is one of the most
revealing and striking aspects of the ‘Catholic crisis’ of the years 1965-
1978.” “The decline of confession is in itself a major sociological and
spiritual fact that historians and sociologists probably have not taken full
measure of: nothing less, in fact, than the overwhelming transformation
by massive abandonment, in the space of only a few years, of a practice
which over a long period of time had profoundly shaped Catholic attitudes.
In 1952, 51% of Catholic adults admitted going to confess at least once a
year (at Easter, it had been obligatory since the promulgation of Canon 21
of the Fourth Lateran Council of 1215); in 1974, this had decreased to only
29%, and in 1983, to 14%. According to the author, the breaking point is
around 1965-1966, when confession ceased to be presented as the
“sacrament of penance,” and began to be presented as the “sacrament of
reconciliation.” This went hand in hand with the following:

- the end of the aforementioned “obligatory practice” and a
decriminalisation of the abstention from religious practice, previously
considered as a sin inasmuch as this was a breaking with the
commandments of the Church, which were presented as duties one was
compelled to fulfil;

- a loss of the sense of sin in the conscience of many faithful, but also
among the clergy who now feared to evoke this notion, as well as that of
the Last Things. The author notes in this regard: “The clergy have quite
abruptly stopped speaking on all these delicate subjects, as if they had
stopped believing in them themselves, while at the same time a vision of
a Rousseau kind of God carried the day: the “Love God” (and no longer
merely “God of love”) of the years 1960-1970.” As one old Breton peasant
summarised in the early 1970s in an interview with the sociologist Fafich
Elégoét, “The priests have paved the road to heaven.” Once narrow and
steep, it was now a highway used by almost everyone. With such a road at
hand, if there were no longer any sin or hell, or at least some serious sin
that could deprive you of heaven, the usefulness of confession, in its
traditional definition, was actually less obvious”;
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- a disconnect between confession and communion. “In the old system,
we confessed more than we communed, and confession was first
perceived as a sort of purification ritual conditioning access to the
Eucharist.” The development of frequent communion, accompanied by the
loss of a sense of sin, as well as the idea among some clergy — influenced
by psychoanalysis — that it was necessary to liberate the faithful from
feeling quilty and to “free them from the confessional” had as a
consequence that the faithful were now invited to communion without
needing to confess. Communion then became trivialised, while the very
possibility of confession practically did not exist any more, the regular
individual confessions being replaced, starting in 1974, by “penitential
ceremonies” celebrated once a year before Easter. At these gatherings,
the faithful did not confess anything (the author calls these ceremonies
“forms of penance without confession”) but received a collective
absolution after listening to a vague speech in which the notion of sin was
most often bypassed. And when the possibility of confessing remained in
some parishes or was later restored, “the faithful did not know very well
how to confess, or even if it was still useful to do so.”

2) The last chapter is devoted to a cause of decadence which seems
equally fundamental to the author: the crisis of the preaching on the “Last
Things.” In the chapter’s title, the author wonders whether that might not
mean in the background “the end of salvation,” and he notes that in
ancient catechisms and theological treatises, an important place was
given to death, judgment, and the two final destinations of the hereafter,
hell and paradise. Worried as early as December 1966 at seeing them
disappear from teaching and preaching, the bishops of France noted:
“Original sin [...], as well as the Last Things and Judgment, are points of
Catholic doctrine directly related to salvation in Jesus Christ and whose
presentation to the faithful actually makes it difficult for many priests to
teach them. We do not know how to talk about them.” Shortly before this,
Cardinal Ottaviani, prefect of the Congregation for the Doctrine of the
Faith, had noted that original sin had almost completely disappeared from
contemporary preaching. Cuchet remarks that it was not only a pastoral
and pedagogical problem of presenting dogma, but also that “in reality, it
was indeed a problem of faith and doctrine, and a discomfort shared
between the clergy and the faithful. Everything happened as if, quite
suddenly, at the end of a whole work of underground preparation, whole
parts of the ancient doctrine considered hitherto as being essential, such
as judgment, hell, purgatory, the devil, had become unbelievable for the
faithful and unthinkable for theologians.” The author situates this crisis
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(although it had had some warning signs for some time) in the 1960s,
along with the crisis of confession, noting that the former is closely related
to the latter: “The collapse of the practice of confession follows an
identical chronology, in particular the virtual disappearance in a few
years, or even a few months, of the group that once was so common
among those who confessed frequently. The relationship is directly, if not
exclusively, linked with the erasure of the notion of mortal sin (in the
sense of sin making one liable to damnation). But it also had implications
on other sacraments related to the Last Things. In the new ritual of
baptism, the exorcisms were considerably reduced (because it did not
seem desirable to insist on the role of Satan, in whose existence some
clergy no longer believed and who seemed to belong to a mythology from
which the faithful, judged to be naive, were to be freed); there was also a
clear mocking of original sin, from which [baptism] was supposed to
deliver so as to secure eternal life.”

As far as baptism is concerned, another reform was to cause the
disaffection of many of the faithful: beginning in December 1965, “a new
pastoral ministry of baptism, whose primary concern until now was to
have children baptised as soon as possible, on the contrary, [strove] on
the contrary to put off the date so as to involve the parents more in the
preparation.” It should be added that a certain number of priests went so
far as to discourage the baptism of children on the pretext that it must be
a free, voluntary, and fully conscious act, and advocated postponing the
discussion of baptism until they had reached adolescence.

Approaching his conclusion, the author emphasises again the catastrophic
effects of the crisis of the 1960s on the dogmatic conscience of the
faithful, which in a way had become Protestantised: “The consecration of
the freedom of conscience by the council has often been interpreted in the
Church, unexpectedly at first, as a new freedom of the Catholic
conscience, implicitly allowing it to distinguish between dogmas and
practices of obligation. The very notion of dogma (as obligatory belief in
conscience) then became problematic. This major decision of the council,
coupled with the notion of a “hierarchy” of truths, seems to have operated
in the minds of many as a kind of official decriminalisation of the “DIY
believer” which contrasted greatly with the previous system, where the
truths of the faith were to be taken as a whole and not by pick-and-
choose. It was to be expected that the most disagreeable of these
[tenets], or those most counter-intuitive to common sense, would pay the
price, and this did not fail to occur.”



Whatever the external factors might have been that could have played a
role in the collapse of Catholicism (modern attitudes, social pressure,
etc.), the internal factors are what appear to be decisive according to the
author of this book.

Catholicism itself bears a heavy responsibility in the dechristianisation of
France (and more broadly of Europe, because an analysis made for other
countries would lead to identical conclusions). The aggiornamento realised
by the Second Vatican Council, and which had proposed to face the
challenges of the modern world, did nothing but adapt itself to the latter;
thinking to bring the world to its side, it ended up giving in to the world,
and despite wanting to be heard in the secular sphere, Catholicism has
instead become secularised. Fearing to assert its identity, it became
relativised to the point that a large number of faithful no longer found in it
the signposts to which they had been accustomed or that they expected,
and no longer saw the point of seeking in Catholicism what the world
already offered them in a less roundabout way.

The Catholic authorities seek to minimise the collapse described in this
book by various arguments (a large number of French remain Catholic and
have their children baptised; religious practice is measured by
commitments other than Mass attendance; quality has replaced quantity,
etc.). Yet they struggle to convince. John Paul Il is often presented as
having engineered a recovery from the excesses that followed Vatican II,
but it must be noted that Sunday religious observance in France declined
from 14% at the time of his election to 5% at the time of his death in
2005. If it is true that living communities existing in cities can provide a
false example (as was also the case with the few churches open during
the Communist period in the Eastern Bloc, crowded on account of others
being closed), as well as the spectacular gathering of young people during
the World Youth Days, the French countryside nevertheless shows the
reality of a dramatic desertification: the multiplication of disused churches
(that is to say, churches no longer acting as place of worship); priests
having the care of twenty or even thirty parishes and celebrating every
Sunday a “regional” Mass for a small group of faithful, mostly elderly and
sometimes coming from several dozen kilometres away; the
disappearance of burials celebrated by priests due to the lack of available
celebrants; the lack of contact between priests and faithful because of
their mutual distance and the unavailability of the former, who are more
occupied with clerical meetings than with pastoral visits ...



The sad evolution of the post-conciliar Catholic Church, as described in
Cuchet’s book, should serve as a warning to the Orthodox bishops and
theologians who have dreamt and still dream of calling for a “Great
Orthodox Council” similar to that by which the Catholic Church wanted to
accomplish its aggiornamento, but whose main effect was to provoke its

internal disintegration and the dramatic haemorrhage of a large number
of its faithful.

Orthodox Ethos
Used with permission

|lean-Claude Larchet
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